referred to as constituting the Indic religious tradition. This book also demonstrates how Christianity and Islam in south Asia also often shared this permeability.
This book of many merits, however, is not free from some shortcomings; hardly any book is. It gives the date of the composition of the Ramcharitmanas of Tulsidas unfortunately as 15743 (81). Similarly, while it correctly states that Books 1 and 7 of Valmiki's Ramayana are considered to be later additions by most scholars, it might have been worth noting that some scholars, like Alf Hiltebeitel, prefer to explain the distinctness of these Books theologically rather than chronologically. More seriously, it states without qualification that "the varna system does not include the so-called untouchable castes" (145) . Similarly, the claim that "individual reading" of Vedic texts was "entirely alien" (55) in Hinduism needs to be reconciled with the fact that each individual of the three higher varṇas is called upon to study the texts (Kane 1974: 700) and that according to Skanda-Maheśvara (c. eighth century) all the mantras of the Vedas may be applied to all the philosophical systems (Murty 1993 : 67 note 30), and they were (Kane 1977 (Kane : 1218 . The very fact that there are several schools and sub-schools of the systems of Vedānta (Mahadevan 1971: VII) implies that some individuals did indeed offer their own readings distinct from those received traditionally.
Some of these issues however are staples of modern Indology as such, which need to be addressed, and cannot in fairness be laid at the door of the authors, who have produced a refreshingly original book which breaks new ground in many ways.
